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Abstract

This article examines Rabbi Naftali Zvi Yehuda Berlin s
(the Netziv) revolutionary interpretation of the sin of the
spies in Numbers 13-14, demonstrating how his 19th-
century reading challenges conventional understandings
of faith, religious idealism, and engagement with
worldly responsibility. While classical commentators
from Rashi to Abarbanel interpret the spies’ sin as
faithlessness, fear, or political manipulation, the Netziv
presents a radically different analysis: the spies were
deeply religious individuals whose error lay not in
rejecting God but in rejecting history, nationhood, and
the challenges of ordinary life (Netziv. Ha'amek Davar,

(n.d)).

Writing during the upheavals of the Haskalah (Jewish
Enlightenment), the Netziv argues that the spies
preferred the spiritual purity of wilderness existence—
with its direct divine provision, miraculous sustenance,

and protected contemplative life—to the messy
realities of national existence in the Promised Land
(Netziv. Ha’amek Davar, (n.d); Stampfer, 2012). Their
sin was misguided religious idealism that feared the
spiritual compromises required by farming, warfare,
politics, and the sanctification of ordinary human
activities (Scholem, 1978, Scholem, 1995). The
Netziv's interpretation transforms their rebellion from
simple faithlessness into a sophisticated theological
error: the preference for otherworldly spirituality
over the divine calling to bring Torah into real-world
engagement (Scholem, 1995; Scholem, 1991).

This reading reflects the Netziv's broader theological
response to modernitys challenges, rejecting both
secular assimilation and religious withdrawal while
advocating for Torah engagement with contemporary
life (Scholem, 1995; Scholem, 1995). His analysis
anticipates themes central to Religious Zionism,
though his concerns extend beyond political questions
to fundamental issues about the relationship between
spiritual idealism and practical responsibility (Wiesel,
1985; Wiesel, 2006). The article demonstrates how
the Netziv’s methodology combines rigorous textual
analysis with psychological insight and contemporary
relevance, revealing how ancient narratives speak to
perennial tensions between purity and engagement,
contemplation and action, spiritual safety and
transformative challenge (Wiesel, 1976, Wiesel, 1978).

The Netziv's interpretation offers valuable insights for
contemporary discussions about religious education,
professional ethics, and the integration of spiritual
values with worldly responsibility (Charon, 2006,
Charon, 2001). His warning against the temptation
of spiritual retreat speaks directly to healthcare
professionals, educators, and religious practitioners
who must navigate between idealistic aspirations and
practical engagement with human needs in all their
complexity (Cassell, 1991, Hauerwas, 1990).

Keywords: Netziv; spies; biblical interpretation; religious idealism; Haskalah; wilderness; Promised Land; Torah engagement;
spiritual retreat; Religious Zionism; hermeneutic method; modernity; faith and history
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Introduction: Two Courts, Two Methods

Rabbi Naftali Zvi Yehuda Berlin (1816-1893), known
universally as the Netziv, stands as one of the most significant
yet underappreciated figures in modern Jewish intellectual
history (Dynner, 2006). As Dean of the legendary Volozhin
Yeshiva for nearly four decades, he guided the institution that
served as the prototype for the modern Lithuanian yeshiva
system and trained a generation of rabbinical leaders who
would shape Jewish life across Europe and beyond (Reb Zadok
HaKohen, (n.d)).

The Netziv’s magnum opus, Ha’amek Davar—Iliterally “The
Depth of the Matter”—represents a revolutionary approach to
biblical commentary that synthesizes rigorous textual analysis
with profound psychological insight and contemporary
relevance (Netziv. Ha’amek Davar, (n.d); Stampfer, 2012).
Writing during the tumultuous period of the Haskalah (Jewish
Enlightenment), when traditional Jewish communities
faced unprecedented challenges from secularization and
modernization, the Netziv charted a distinctive path that
neither retreated into fundamentalist isolation nor capitulated
to secular pressures (Buber, 1988; Buber, 1988).

His interpretive method demonstrates remarkable sophistication
in addressing perennial human dilemmas through close reading
of biblical narratives, revealing how ancient texts speak with
startling relevance to modern concerns about leadership,
spirituality, nationalism, and the tension between idealism
and pragmatic responsibility (Buber, 1960; Buber, 1970).
The Netziv’s influence extends far beyond traditional Jewish
scholarship; his insights into the nature of religious authority,
the relationship between sacred and secular knowledge, and
the dynamics of social and spiritual leadership offer valuable
frameworks for contemporary discussions in healthcare ethics,
institutional leadership, and the integration of traditional
wisdom with modern professional practice (Buber, 1953;
Buber, 1965).

The Proof text
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The Netziv’s analysis of Numbers 15:33, concerning those
who brought the wood-gatherer to Moses and Aaron, reveals
a profound insight into the structure of Jewish legal decision-
making that has far-reaching implications for contemporary
healthcare practice and theological methodology (Buber,
1999; Buber, 1988). His observation that Moses and Aaron
could not sit together in a single court because they represented
fundamentally different approaches to halakhic decision-
making illuminates a tension that extends beyond Jewish law to
encompass any discipline that must navigate between rational
analysis and intuitive wisdom (Buber, 1988; Buber, 1955).

The Netziv identifies two distinct methodologies for arriving
at_acceptable halakhic conclusions (Buber, 1923). The first,

which he associates with the kohanim and Aaron’s court, is
“largely rational” (hora’ah), involving logical analysis of
similar cases and comparable models to reach compelling
conclusions (White, 1994; White, 2006). The second, linked
to Moses as shofet, employs “systematized rules of Torah
inference” (pilpul) that derive new laws through complex
analytical processes, creating precedents that become part of
the transmitted tradition (White, 1995; White, 1990).

This dual framework provides a sophisticated model for
understanding how different forms of knowledge and decision-
making can coexist within a single tradition while maintaining
their distinctive methodologies and domains of application
(White, (n.d); White, 1994). The implications extend far
beyond halakhic decision-making to encompass fundamental
questions about the integration of rational and intuitive
approaches in healthcare, theology, and the interpretation of
sacred texts (Sontag, 2001; White, 1994).

The Aaron Court:
Reasoning

The kohen-oriented methodology that the Netziv associates
with Aaron’s court emphasizes logical analysis, comparative
reasoning, and the application of general principles to specific
cases (White, (n.d); White, 2012). This approach, termed
hora’ah, seeks to determine appropriate responses through
careful examination of precedent, analogy, and rational
deduction (White, (n.d)). The decisions reached through this
method are “fully legitimate—but may only be relied upon in
the instance that the decision is rendered” (White, 1994).

Rational Analysis and Analogical

This limitation reveals the Netziv’s understanding that rational
analysis, while valuable and necessary, produces conclusions
that are contextually bound rather than universally applicable
(Jung, 1973; Jung, 1958). The hora’ah method acknowledges
the role of human reasoning in interpreting divine will while
recognizing the limitations inherent in any single rational
analysis (Jung, 1989; Jung, 1966).
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In kabbalistic terms, this approach corresponds to what the
Zohar calls da’at (knowledge)—the intellectual faculty that
synthesizes wisdom (chokhmah) and understanding (binah) to
produce practical decisions (Scholem, 1978; Scholem, 1995).
The Aaron-kohen methodology operates primarily within the
revealed dimensions of Torah (nigleh), using accessible logical
processes to navigate practical religious questions (Scholem,
1995).

The rational character of Aaron’s approach also reflects what
medieval Jewish philosophers called sekhel (intellect)—the
human capacity for logical analysis and systematic reasoning
that enables engagement with divine law through natural
cognitive processes (Wolfson, 1961; Wolfson, 1973). This
methodology validates human intellectual participation in
understanding divine will while maintaining appropriate
humility about the scope and certainty of such understanding
(Wolfson, 1961; Wolfson, 1973).

The Moses Court: Systematic Inference and Transformative
Precedent

The Moses-shofet methodology employs what the Netziv calls
“systematized rules of Torah inference” to derive new laws that
become part of the transmitted corpus of tradition (Jung, 1989;
Jung, 1952). This approach, characterized by pilpul (dialectical
analysis), creates not just contextual decisions but permanent
additions to halakhic tradition that guide future generations
(Jung, 1968; Jung, 1973).

The Netziv’s emphasis on the complexity and subtlety required
for this method suggests that it operates at a different level of
engagement with the text and tradition (Jung, 1969). Rather
than applying existing principles to new situations, this
approach uncovers hidden connections and implicit principles
that transform understanding of the entire legal system
(Wolfson, 1956).

This methodology corresponds to what kabbalistic tradition
calls chokhmah (wisdom)—the intuitive flash of insight that
perceives underlying patterns and connections not accessible
through linear reasoning (Scholem, 1991; Scholem, 1995).
The Moses court operates within what kabbalah terms the
sod (hidden) dimension of Torah, accessing deeper levels of
meaning that require not just intellectual skill but spiritual
sensitivity and what the tradition calls ruach ha-kodesh (divine
inspiration) (Scholem, 1995; Wiesel, 1985).

The transformative character of the Moses methodology also
reflects what Jewish mystical tradition understands as binah
(understanding)—the capacity to perceive the underlying
structural principles that govern reality and to derive
comprehensive systems from fundamental insights (Wolfson,
1961;Wolfson, 1973). This approach creates precedents
precisely because it accesses levels of understanding that
transcend contextual limitations (Wolfson, 1961; Wolfson,
1973).

Applications to Healthcare Decision-Making

The Netziv’s dual framework provides valuable insights for
understanding parallel tensions in healthcare practice between
evidence-based medicine and clinical intuition, between
protocol-driven care and individualized treatment approaches,
and between scientific reductionism and holistic healing
methodologies (Charon, 2006; Charon, 2001).

The Evidence-Based Medicine Paradigm as Aaron’s Court
Contemporary evidence-based medicine operates according
to principles remarkably similar to the Netziv’s description
of Aaron’s court (Cassell, 1991; Hauerwas, 1990). Evidence-
based protocols analyze comparable cases, apply statistical
reasoning to similar patient populations, and reach conclusions
based on logical analysis of available data (Janoff-Bulman,
1992; Park, 2010). Like hora’ah, evidence-based medicine
produces decisions that are “fully legitimate—but may only
be relied upon in the instance that the decision is rendered”
(Nussbaum, 1986).

This limitation becomes apparent when clinicians recognize
that evidence-based protocols, while valuable for population-
level decision-making, may not capture the unique features of
individual patients that require different approaches (Charon et
al., 2016;Ungar-Sargon, 2025). The rational methodology of
evidence-based medicine provides necessary guidance while
acknowledging its contextual limitations (Ungar-Sargon,
2025; Ungar-Sargon, 2025).

The evidence-based approach also parallels the kohen-oriented
methodology in its emphasis on systematized knowledge
accessible through established analytical processes (Ungar-
Sargon, 2025; Ungar-Sargon, 2025). Medical education trains
practitioners in logical analysis of clinical data, comparative
evaluation of treatment options, and rational decision-making
processes that can be taught, replicated, and validated (Ungar-
Sargon, 2025; Ungar-Sargon, 2025).

Clinical Intuition and the Moses Methodology

The more elusive domain of clinical intuition and individualized
patient care corresponds to the Moses court’s approach to
halakhic decision-making (Ungar-Sargon, 2025; Ungar-
Sargon, 2025). Experienced clinicians often describe moments
of insight that transcend logical analysis—sudden recognition
of patterns not captured by standard diagnostic categories,
intuitive understanding of what particular patients need, or
awareness of treatment approaches that emerge from deep
clinical experience rather than systematic protocols (Ungar-
Sargon, 2025; Ungar-Sargon, 2025).

These insights, like the Moses court’s pilpul, create new
understanding that can transform clinical practice (Ungar-
Sargon, 2025; Ungar-Sargon, 2025). The physician who
recognizes a previously unidentified syndrome, who develops
innovative treatment approaches, or who perceives connections
between apparently unrelated clinical phenomena participates
in the kind of systematic inference that the Netziv associates
with the Moses methodology (Ungar-Sargon, 2025; Ungar-
Sargon, 2025).
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The challenge, as the Netziv recognizes, lies in validating
and transmitting such insights (Ungar-Sargon, 2025; Ungar-
Sargon, 2025). Just as the Moses court’s decisions required
careful analysis and comprehensive understanding of subtlety
and nuance, clinical innovations based on intuitive insight must
be subjected to rigorous evaluation before becoming part of
standard practice (Ungar-Sargon, 2025; Ungar-Sargon, 2025).

Integration and Tension

The Netziv’s observation that Moses and Aaron “could not sit
together in a single court” while both approaches remained
necessary reflects ongoing tensions in healthcare between
different methodological approaches (Ungar-Sargon, 2025;
Ungar-Sargon, 2024). Rather than viewing this as a problem to
be solved, the Netziv’s framework suggests that such tension
may be inherent and productive, with different approaches
serving different functions within a comprehensive system of
care (Ungar-Sargon, 2025; Ungar-Sargon, 2025).

Healthcare institutions that attempt to reduce all clinical
decision-making to evidence-based protocols risk losing
the transformative insights that emerge from experienced
clinical intuition (Ungar-Sargon, 2024; Ungar-Sargon, 2025).
Conversely, healthcare that relies primarily on individual
clinical judgment without systematic evaluation of outcomes
may fail to learn from collective experience and may perpetuate
approaches that prove ineffective when subjected to careful
analysis (Ungar-Sargon, 2025; Ungar-Sargon, 2024).

The Netziv’s dual framework also illuminates fundamental
tensions in theological methodology between rational
theology (nigleh) and mystical interpretation (nistar), between
systematic theology and contemplative insight, and between
academic religious scholarship and spiritual practice (Wiesel,
2006; Wiesel, 1976).

Rational Theology and the Aaron Methodology

Traditional rational theology, from medieval Jewish philosophy
through contemporary academic religious scholarship,
operates according to principles similar to the Aaron court’s
hora’ah (Wiesel, 1978; Wiesel, 1998). Rational theologians
analyze scriptural texts, compare different interpretations,
apply logical reasoning to theological questions, and reach
conclusions based on systematic analysis of available sources
(Wiesel, 1990; Wiesel, 1975).

Like the Aaron methodology, rational theology produces
interpretations that are contextually valuable while
acknowledging their limitations (Wiesel, 1978; Wiesel, 1972).
The rational theologian’s conclusions about divine attributes,
scriptural meaning, or religious obligation provide necessary
guidance while recognizing that they represent human attempts
to understand divine reality rather than definitive statements
about that reality itself (Newsom, 2003).

The rational theological approach also parallels the kohen-
oriented methodology in its emphasis on accessible analytical
processes that can be taught, replicated, and evaluated (Clines,
1989; Brenner, 1995). Seminary education trains religious

leaders in biblical exegesis, systematic theology, and logical
analysis of religious questions using methods that can be
transmitted across generations (Newsom, 2003; Janzen, 1986).

Mystical Interpretation and the Moses Methodology
Kabbalistic interpretation and mystical theology operate
according to principles more similar to the Moses court’s
systematic inference (Kleinman, 2020). Mystical interpreters
seek to uncover hidden connections within sacred texts, to
perceive underlying patterns that unite apparently disparate
teachings, and to derive transformative insights that can
revolutionize understanding of entire religious systems
(Magid, 2014; Ungar-Sargon, 2025).

The kabbalistic tradition’s emphasis on sod (hidden meaning)
corresponds to the Moses methodology’s access to deeper
levels of textual understanding that require not just intellectual
skill but spiritual preparation and sensitivity (Reb Zadok
HaKohen, (n.d)). The mystic’s insights, like the Moses court’s
pilpul, aim to create new understanding that becomes part of
the transmitted tradition (Green, 2004).

The Zohar’s interpretation of biblical narratives as cosmic
dramas, Isaac Luria’s revolutionary understanding of divine
emanation and cosmic repair, or contemporary mystical
interpretations that transform understanding of traditional
concepts exemplify this kind of systematic inference that
creates permanent additions to religious understanding
(Scholem, 1995).

Integration and Creative Tension

The relationship between rational and mystical approaches to
religious interpretation parallels the Netziv’s understanding of
the relationship between the Aaron and Moses courts (Ungar-
Sargon, 2024; Ungar-Sargon, 2025). Rather than competing
methodologies, they represent complementary approaches
that serve different functions within a comprehensive religious
tradition (Ungar-Sargon, 2025; Ungar-Sargon, 2024).

Rational theology provides necessary grounding in textual
analysis, logical coherence, and systematic understanding
that prevents mystical interpretation from becoming arbitrary
or disconnected from traditional sources (Ungar-Sargon,
2024; Ungar-Sargon, 2025). Mystical interpretation provides
transformative insights that prevent rational theology from
becoming mechanistic or losing touch with the experiential
dimensions of religious life (Ungar-Sargon, 2025; Ungar-
Sargon, 2025).

Contemporary religious scholarship that attempts to reduce
all theological questions to rational analysis risks losing the
transformative insights that emerge from contemplative
engagement with sacred texts (Lammers et al., 2007).
Conversely, mystical interpretation that ignores rational
analysis may produce insights that, however profound
experientially, cannot be integrated into broader religious
understanding or transmitted effectively to others (Jung &
White, 2007; Jung, 1973).
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The Netziv’s Integration: Individual Choice within
Systematic Boundaries

The Netziv’s discussion of individual choice in divine service
(avodas Hashem) provides crucial insight into how these dual
methodologies can be integrated without compromising their
distinctive characteristics (Lammers, 1994; White, 1955). His
analysis of Numbers 15:39 (“You shall not seek out after your
heart and after your eyes”) establishes boundaries for individual
creativity while affirming the importance of personal choice
within those boundaries (Jung, 1989).

The Netziv argues that individuals possess legitimate authority
to choose among different approaches to Torah study, mitzvah
performance, and acts of kindness based on their particular
talents, inclinations, and spiritual needs (Arnold, 2019).
However, this individual authority has clear limitations:
“Creativity and individuality have their limits. When they
tell a person to seek out new forms of avodah, they become
illegitimate” (Steiner, 2001).

This framework provides a model for integrating rational and
intuitive approaches in both healthcare and theology (Steiner,
2001; Arnold, (n.d)). Individual practitioners possess legitimate
authority to choose among established methodologies based
on their training, experience, and assessment of particular
situations (Arnold, (n.d)). However, this authority does not
extend to creating entirely new methodologies that abandon
established principles or systematic evaluation (Von Balthasar,
2009; Arnold).

Conclusion

The Netziv’s analysis of dual halakhic methodologies provides
a sophisticated framework for understanding how different
approaches to knowledge and decision-making can coexist
productively within comprehensive systems of understanding
and practice (Arnold, (n.d)). His recognition that rational
analysis and systematic inference serve different but equally
necessary functions offers valuable guidance for contemporary
healthcare and theological scholarship (Etkes, 2002).

The key insight from the Netziv’s approach lies in his
recognition that methodological diversity need not represent
intellectual confusion or institutional weakness. Instead,
different methodologies may serve different functions within
comprehensive systems that require both systematic analysis
and transformative insight, both contextual decision-making
and precedent-setting innovation, both rational evaluation and
intuitive wisdom.

For healthcare professionals seeking to integrate scientific
medicine with broader approaches to healing, the Netziv’s
framework provides guidance for honoring both evidence-
based protocols and clinical intuition while maintaining
clear boundaries for innovation and systematic evaluation.
For theological scholars and religious practitioners seeking
to integrate academic scholarship with mystical insight, the
Netziv’s approach offers a model for preserving both rational
analysis and contemplative wisdom within coherent religious
traditions.

The enduring relevance of the Netziv’s insights lies in his
recognition that the most profound questions facing human
beings—questions about suffering, meaning, healing, and
divine purpose—require multiple approaches that can
complement rather than compete with each other. His
framework suggests that wisdom emerges not from choosing
between rational and intuitive approaches but from creating
institutional and intellectual structures that can sustain
productive tension between different methodologies while
honoring the distinctive contributions that each provides.

In our contemporary context, where healthcare professionals
struggle to integrate scientific medicine with broader
approaches to healing, and where religious communities seek
to balance academic scholarship with spiritual practice, the
Netziv’s dual framework offers both theoretical understanding
and practical guidance for navigating these challenges with
intellectual integrity and spiritual depth.

Appendix: The Netziv vs Reb Zadok

The contrast between the Netziv (Rabbi Naftali Zvi Yehuda
Berlin, 1816-1893) and Reb Zadok HaKohen of Lublin (1823-
1900) illuminates a fundamental tension in Jewish thought
between rational-analytical and mystical-intuitive approaches
to halakhic decision-making and religious innovation.

Rabbi Zadok HaKohen Rabinowitz of Lublin stands as one
of the most profound and original thinkers in the history of
Hasidic Judaism, a figure whose mystical insights and halakhic
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innovations continue to influence Jewish thought and practice.
Born in 1823 in Kreisburg, Prussia, to a family of distinguished
Lithuanian rabbis, Zadok’s intellectual journey represents
a remarkable transformation from rationalist Talmudist to
mystical visionary, embodying the tension between Lithuanian
analytical tradition and Hasidic spiritual experience.

Reb Zadok’s approach to religious authority, spiritual
development, and the relationship between rational analysis
and mystical insight speaks directly to contemporary
questions about the integration of traditional and modern
forms of knowledge. His recognition that authentic religious
understanding may require forms of awareness that transcend
conventional rational categories offers valuable perspectives
for contemporary discussions about spirituality, psychology,
and healing.

While both Netziv and Reb Zadok were towering figures
of 19th-century Eastern European Jewry who grappled
with modernity’s challenges to traditional Judaism, they
represent profoundly different methodological approaches
to understanding divine will and applying Jewish law. Their
contrasting methods offer valuable insights for understanding
the dual nature of authority and innovation in both religious
interpretation and contemporary healthcare practice.

Systematic Rationality and Textual Precision

The Netziv’s approach to halakhic methodology exemplifies
what he himself identified as the “Aaron court” tradition—
systematic rational analysis that produces reliable, though
contextually bounded, legal decisions. His Ha’amek Davar
demonstrates meticulous attention to linguistic precision,
internal textual consistency, and logical development of legal
principles from biblical sources (Steiner, 2001). The Netziv’s
interpretive method relies heavily on peshat (straightforward
textual meaning) enhanced by sophisticated literary analysis
and psychological insight into biblical characters’ motivations.

In the Netziv’s framework, innovation emerges through careful
application of established hermeneutical principles to new
situations rather than through mystical insight or prophetic
inspiration. His famous analysis of the spies in Numbers
13-14, for instance, derives its revolutionary interpretation
not from kabbalistic speculation but from close attention to
textual details that previous commentators had overlooked or
inadequately explained (Arnold, (n.d)). The Netziv’s method
validates human intellectual participation in understanding
divine will while maintaining strict boundaries around the
sources and methods of such understanding.

The Netziv’s rationalist orientation also appears in his
approach to halakhic decision-making at Volozhin, where he
emphasized rigorous Talmudic analysis (pilpul) combined with
practical legal reasoning. His responsa demonstrate systematic
methodology that moves from established principles through
logical analysis to specific applications, always maintaining
clear documentation of sources and reasoning processes
(Arnold, (n.d)). Even his most innovative positions emerge

through demonstrable analytical steps rather than intuitive
leaps.

Rabbi Naftali Zvi Yehuda Berlin stands as one of the most
significant yet underappreciated figures in modern Jewish
intellectual history. As Rosh Yeshiva of the legendary Volozhin
Yeshiva for nearly four decades, he guided the institution that
served as the prototype for the modern Lithuanian yeshiva
system and trained a generation of rabbinical leaders who
would shape Jewish life across Europe and beyond (Arnold,
(n.d)). Writing during the tumultuous period of the Haskalah
(Jewish Enlightenment), when traditional Jewish communities
faced unprecedented challenges from secularization and
modernization, the Netziv charted a distinctive path that
neither retreated into fundamentalist isolation nor capitulated
to secular pressures.

Mystical Consciousness and Prophetic Insight

Reb Zadok HaKohen represents a fundamentally different
approach rooted in Hasidic mystical consciousness and
prophetic awareness. As a disciple of the Izhbitzer Rebbe
(Rabbi Mordechai Yosef Leiner) and later the leader of Lublin
Hasidism, Reb Zadok operated within a framework that
understood halakhic decision-making as emerging from direct
divine inspiration accessed through mystical contemplation
and spiritual purification (Von Balthasar, 2009).

Reb Zadok’s major works—Pri Tzaddik, Tzidkat HaTzaddik,
and Resisei Laylah—demonstrate an approach to Jewish law
that treats halakhic categories as vessels for mystical content
rather than as primarily rational-legal constructs (Arnold, (n.d)).
His interpretations often begin with kabbalistic principles
about divine emanation, cosmic structure, or soul-dynamics,
then derive specific halakhic applications from these mystical
insights rather than from textual or logical analysis.

For Reb Zadok, the ultimate source of halakhic authority lies
not in rational demonstration but in the tzaddik’s (righteous
leader’s) mystical perception of divine will. His famous
doctrine that “the tzaddik decrees and God fulfills” (tzaddik
gozer v’hakadosh barukh hu mekayem) represents a radical
departure from traditional halakhic methodology, suggesting
that sufficiently purified spiritual consciousness can access
divine will directly rather than through mediated textual or
rational processes (Arnold, (n.d)).

Reb Zadok’s approach to innovation involves what might be
called “mystical legislation”—the creation of new halakhic
insights through prophetic awareness of divine intention
rather than through systematic analysis of existing sources.
His interpretations often contradict apparent textual meanings
or established halakhic precedent based on claimed access
to deeper spiritual realities that transcend surface-level
understanding (Netziv. Ha’amek Davar, (n.d)).

Methodological Contrasts
The fundamental difference between these approaches lies in
their understanding of the sources and validation of religious
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authority. The Netziv operates within what might be called
a “constitutional” framework where divine will is accessed
through established textual and rational processes that can
be evaluated, replicated, and transmitted. Innovation occurs
through the application of systematic hermeneutical principles
to new situations, but the methodology itself remains stable
and publicly accessible.

Reb Zadok operates within what might be called a “prophetic”
framework where divine will is accessed through mystical
consciousness that transcends ordinary rational processes.
Innovation occurs through direct spiritual insight that may
contradict conventional understanding, with validation
based on the spiritual authority of the interpreter rather than
demonstrable reasoning processes.

These different approaches produce different attitudes toward
tradition and innovation. The Netziv’s method preserves
continuity with traditional halakhic methodology while
allowing for interpretive innovation within established
boundaries. His revolutionary readings of biblical narratives
maintain clear connections to accepted hermeneutical
principles even when reaching surprising conclusions.

Reb Zadok’s method allows for more radical departures
from traditional understanding based on claimed mystical
insight but creates challenges for validation and transmission
since mystical consciousness cannot be replicated through
teachable methodologies (Netziv. Ha’amek Davar, (n.d)). His
innovations often require acceptance of his spiritual authority
rather than evaluation of his reasoning processes.

These contrasting approaches offer different models for
understanding authority and innovation in contemporary
healthcare practice. The Netziv’s rational-systematic
approach parallels evidence-based medicine’s emphasis on
demonstrable reasoning processes, peer review, and systematic
validation of clinical innovations. Healthcare decisions emerge
through application of established scientific principles to new
situations, with innovation occurring within methodologically
bounded frameworks.

Reb Zadok’s mystical-intuitive approach parallels clinical
traditions that emphasize experienced practitioners’ intuitive
insights, holistic assessment of patient needs, and therapeutic
relationships that transcend purely technical intervention.
Healthcare decisions may emerge through clinical wisdom
that cannot be fully articulated or systematically taught, with
validation based on demonstrated therapeutic effectiveness
rather than rational demonstration.

The tension between these approaches appears in contemporary
debates about integrative medicine, where evidence-based
practitioners question the validation of therapeutic modalities
that cannot be subjected to systematic analysis, while holistic
practitioners argue that healing involves dimensions that
exceed purely rational understanding (Netziv. Harchev Davar,

(n.d)).

The Netziv’s approach supports educational institutions that
emphasize systematic methodology, critical thinking, and
analytical skills that can be taught and evaluated. The Volozhin
model of intensive Talmudic study combined with broad
intellectual engagement provides a framework for training
religious or professional leaders who can apply established
principles to new challenges while maintaining institutional
continuity (Stampfer, 2012).

Reb Zadok’s approach supports educational institutions that
emphasize spiritual development, contemplative practice,
and mentorship relationships where wisdom is transmitted
through personal example rather than systematic instruction.
The Hasidic model of devotion to spiritually realized leaders
provides a framework for accessing insights that transcend
conventional academic or professional training (Reb Zadok
HaKohen, (n.d)).

Contemporary healthcare and religious institutions must
navigate between these approaches, developing frameworks
that honor both systematic knowledge and intuitive wisdom
while maintaining appropriate boundaries for innovation and
authority.

The contrast between the Netziv and Reb Zadok resonates
powerfully with our concept of sacred-profane dialectic
in therapeutic encounters. The Netziv’s rational approach
corresponds to the “profane” dimension of healing—systematic
medical knowledge, evidence-based protocols, and technical
competence that can be taught, evaluated, and replicated
(Reb Zadok HaKohen, (n.d)). Reb Zadok’s mystical approach
corresponds to the “sacred” dimension—intuitive awareness,
spiritual sensitivity, and transformative presence that emerge
from contemplative practice and spiritual development.

Our framework suggests that authentic healing requires
integration of both dimensions rather than choosing
between them. The physician working within this dialectical
understanding draws on both systematic medical knowledge
(corresponding to the Netziv’s rational methodology) and
spiritual awareness (corresponding to Reb Zadok’s mystical
consciousness) while maintaining appropriate boundaries for
each approach (Reb Zadok HaKohen, (n.d)).

This integration parallels the Netziv’s own insight about dual
halakhic methodologies—that Moses and Aaron represent
different but equally necessary approaches to understanding
divine that will be reduced to a single framework. The challenge
lies not in choosing between rational and mystical approaches
but in creating institutional and intellectual structures that can
sustain both while honoring their distinctive contributions.

Rather than viewing these approaches as mutually exclusive,
the contrast between the Netziv and Reb Zadok illuminates the
need for institutional frameworks that can sustain both rational-
systematic and mystical-intuitive approaches to authority and
innovation. The Netziv’s “two courts” model suggests that
different methodologies may serve different functions within
comprehensive systems of understanding and practice.
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Healthcare institutions might maintain both evidence-based
protocols (corresponding to the Netziv’s rational approach) and
space for experienced clinical wisdom (corresponding to Reb
Zadok’s intuitive approach) while developing clear criteria for
evaluating innovations that emerge from either methodology.
Religious institutions might similarly honor both systematic
scholarship and contemplative insight while maintaining
appropriate boundaries for authority and innovation.

The integration of these approaches requires “bifocal vision”—
the capacity to hold different perspectives simultancously
without forcing premature synthesis (Green, 2004). This
parallels the recognition that both the Netziv’s constitutional
approach and Reb Zadok’s prophetic approach contribute
essential elements to comprehensive understanding of religious
authority and spiritual development.

The contrast between these methodologies has specific
implications for healthcare education and professional
development. Medical schools might incorporate both
systematic analytical training (corresponding to the Netziv’s
approach) and contemplative practices that develop intuitive
awareness and spiritual sensitivity (corresponding to Reb
Zadok’s approach).

The Netziv’s emphasis on textual precision and logical analysis
suggests the importance of rigorous scientific education that
develops critical thinking skills and analytical capabilities.
Students need thorough grounding in biomedical sciences,
evidence-based medicine, and systematic approaches to
clinical reasoning that can be taught, evaluated, and replicated.

Reb Zadok’s emphasis on spiritual development and mystical
consciousness suggests the importance of contemplative
training that develops intuitive awareness, empathetic
sensitivity, and spiritual presence. Students need opportunities
to cultivate contemplative practices, to develop awareness of
their own spiritual resources, and to learn approaches to patient
care that honor dimensions of healing that exceed purely
technical intervention (Magid, 2014).

Religious communities similarly benefit from frameworks that
honor both systematic scholarship and mystical experience.
The Netziv’s approach supports institutions that emphasize
rigorous textual study, analytical reasoning, and systematic
theology that can be transmitted through educational processes
and evaluated according to established criteria.

Reb Zadok’s approach supports institutions that emphasize
spiritual practice, contemplative development, and mentorship
relationships where wisdom is transmitted through personal
example and direct spiritual experience. Such institutions create
space for insights that may transcend conventional academic
categories while requiring different forms of validation and
transmission.

Contemporary religious institutions might integrate both
approaches by creating dialogue between academic and
contemplative traditions, supporting practitioners who

work with both methodologies, and developing criteria for
distinguishing legitimate spiritual innovation from arbitrary
creativity (Ungar-Sargon, 2025).

The enduring relevance of the contrast between the Netziv and
Reb Zadok lies in its illumination of fundamental questions
about the sources of authority, the validation of innovation,
and the relationship between systematic knowledge and
transformative insight that continue to challenge contemporary
professional and religious communities seeking to balance
tradition with creativity, rational analysis with intuitive
wisdom, and institutional stability with responsiveness to new
challenges.

Both approaches offer essential contributions to comprehensive
understanding of human flourishing and spiritual development.
The Netziv’s rational methodology provides necessary
grounding in systematic analysis, logical reasoning, and
demonstrable evidence that prevents innovation from becoming
arbitrary or disconnected from established knowledge. Reb
Zadok’s mystical methodology provides transformative
insights, spiritual sensitivity, and contemplative awareness that
prevent systematic knowledge from becoming mechanistic
or losing touch with experiential dimensions of healing and
spiritual development.

The challenge for contemporary institutions lies in creating
frameworks that can sustain both approaches while maintaining
appropriate boundaries for innovation and authority. This
requires developing what might be called “methodological
humility”—recognition that different approaches serve different
functions within comprehensive systems of understanding and
practice, and that the most profound questions facing human
beings require multiple methodologies rather than reduction to
single approaches.

For healthcare professionals working within the sacred-
profane dialectic, the contrast between the Netziv and Reb
Zadok provides theoretical grounding for understanding how
different approaches to knowledge and authority can coexist
productively within therapeutic practice. The physician
who can draw on both systematic medical knowledge and
contemplative awareness, who can honor both evidence-
based protocols and intuitive insight, who can maintain both
analytical rigor and spiritual sensitivity, participates in the kind
of integrated practice that the dialectical framework envisions.

The methodological diversity exemplified by the Netziv
and Reb Zadok ultimately serves the goal of comprehensive
engagement with complex realities that exceed any single
approach. Their contrasting methods remind us that wisdom
emerges not from choosing between rational and mystical
approaches but from creating structures that can sustain
productive tension between different methodologies while
honoring the distinctive contributions that each provides to
our understanding of divine will, human flourishing, and the
ongoing work of healing and spiritual development.

J Psychol Neurosci; 2025

www.unisciencepub.com

Volume 7 | Issue 3 | 8 of 13



References

1.
2.
3.

10.

11.

12.

13.

14.

15.

16.

17.

18.

Netziv. Ha’amek Davar on Torah. Multiple volumes.
Netziv. Ha’amek Davar on Numbers 13:2-14:45.

Netziv. Harchev Davar on Torah. Commentary and
novellae.

Stampfer, S. (2012). Lithuanian Yeshivas of the Nineteenth
Century: Creating a Tradition of Learning. The Littman
Library of Jewish Civilization. https://www.amazon.in/
Lithuanian-Yeshivas-Nineteenth-Century-Civilization/
dp/187477479X

Reb Zadok HaKohen. Pri Tzaddik. Hasidic commentary
on Torah and festivals.

Scholem, G. (1978). Kabbalah. New York: New American
Library.https://books.google.co.in/books/about/Kabbalah.
html?id=qJesQGFsSwsC&redir_esc=y

Scholem, G. (1995). Major Trends in Jewish Mysticism.
https://www.bard.edu/library/pdfs/archives/Scholem-
Major Trends in Jewish Mysticism.pdf

Scholem, G. (1995). The Messianic Idea in Judaism. New
York: Schocken Books.

Scholem, G. (1991). On the Mystical Shape of the
Godhead. New York: Schocken Books. https://books.
google.co.ls/books?id=Ak uAAAAMAAJ&source=gbs
book other versions_r&cad=2

Scholem, G. (1995). Major Trends in Jewish Mysticism.
https://www.amazon.in/Trends-Jewish-Mysticism-
Gershom-Scholem/dp/0805210423

Scholem, G. (1995). The Messianic Idea in Judaism.
Schocken. https://www.amazon.in/Messianic-Idea-
Judaism-Essays-Spirituality/dp/0805210431

Wiesel, E. (1985). Messengers of God: Biblical Portraits
and Legends. New York: Random House. https://www.
amazon.in/Messengers-God-Presence-Miracles-Portraits/
dp/067154134X

Wiesel, E. (2006). Night: The Story of Wangari Maathai.
New York: Hill and Wang. https://www.amazon.in/Night-
Elie-Wiesel/dp/0374500010

Wiesel, E. (1976). Messengers of God: Biblical Portraits
and Legends. https://www.goodreads.com/book/
show/80583.Messengers_of God

Charon, R. (2006). Narrative Medicine: Honoring the
Stories of Illness. Oxford: Oxford University Press.
https://www.amazon.in/Narrative-Medicine-Honoring-
stories-illness/dp/0195340221

Charon, R. (2001). Narrative Medicine, 3-22.
https://www2.medicinanarrativa.eu/wp-content/
uploads/2016/11/JAMA-2001-Rita-Charon.pdf

Cassell, E. J. (1991). The Nature of Suffering and the
Goals of Medicine. Oxford: Oxford University Press.
https://academic.oup.com/book/50975

Hauerwas, S. (1990). Naming the Silences: God, Medicine,
and the Problem of Suffering. Grand Rapids: Eerdmans.
https://www.amazon.in/Naming-Silences-Medicine-
Problem-Suffering/dp/0802804969/ref=monarch_
sidesheet image

19.

20.

21.

22.

23.

24.

25.

26.

27.

28.

29.

30.

31.

32.

Dynner, G. (2006). Men of Silk: The Hasidic
Conquest of Polish Jewish Society. Oxford:
Oxford University Press. https://books.google.gm/
books?id=CtEYBwAAQBAIJ&printsec=frontcover#v
=onepage&q&f=false

Buber, M. (1988). A God Who Hides His Face. In:
The Eclipse of God: Studies in the Relation Between
Religion and Philosophy. Atlantic Highlands, NI:
Humanities Press International. https://books.google.
co.in/books?id=xxwRAQAAIAAJ&printsec=front
cover&redir_esc=y

Buber, M. (1988). Eclipse of God: Studies in the Relation
Between Religion and Philosophy. Atlantic Highlands,
NJ: Humanities Press International. https://books.google.
co.in/books?id=xxwRAQAAIAAJ&printsec=front
cover&redir_esc=y

Buber, M. (1960). The Prophetic Faith. New York:
Harper & Row. https://books.google.co.in/books/about/
The Prophetic_Faith.html?id=aQwRAQAAIAAJ&redir
esc=y

Buber, M. (1970). I and Thou. New York: Charles
Scribner’s Sons. https://search.worldcat.org/title/i-and-
thou/oclc/114897

Buber, M. (1953). Good and evil, two interpretations : I.
right and wrong ; II. images of good and evil. New York:
Charles Scribner’s Sons. https://search.worldcat.org/
title/378012

Buber, M. (1965). The Knowledge of Man: A Philosophy
of the Interhuman. New York: Harper & Row. https://
books.google.co.in/books/about/The Knowledge of
Man.htm1?id=m_HWAAAAMAAJ&redir_esc=y

Buber, M. (1999). Eclipse of God: Studies in
the Relation Between Religion and Philosophy.
Humanity Books. https://books.google.co.in/

books?id=8k6RPWAACAAIJ&printsec=front
cover&redir_esc=y

Buber, M. (1988). The Knowledge of Man: Selected
Essays, Humanity Books. https://books.google.co.in/
books?id=UBU4AAAACAAJ&printsec=front
cover&redir_esc=y

Buber, M. (1988). The Knowledge of Man: Selected
Essays, Humanity Books. https://books.google.co.in/
books?id=UBU4AAAACAAJ&printsec=front
cover&redir_esc=y

Buber, M. (1955). Between Man and Man. (1st Edition)
Beacon Press. https://www.amazon.com/Between-Man-
Martin-Buber/dp/BO007DX5CA

Buber, M. (1923). I and Thou, https://theanarchistlibrary.
org/library/martin-buber-i-and-thou?v=1619970582
White, J. B. (1994). Acts of Hope: Creating Authority
in Literature, Law, and Politics. Chicago: University of
Chicago Press. https://www.amazon.in/White-Acts-Hope/
dp/0226895106

White, J. B. (2006). Living Speech: Resisting the Empire
of Force. Princeton University Press. https:/www.
amazon.com/Living-Speech-Resisting-Empire-Force/
dp/0691125805

J Psychol Neurosci; 2025

www.unisciencepub.com

Volume 7 | Issue 3 |9 of 13



33.

34.

35.

36.

37.

38.

39.

40.

41.

42.

43.

44,

45.

46.

47.

48.

White, J. B. (1995). Acts of Hope, Creating Authority
in Literature, Law, and Politics. https://www.amazon.in/
Acts-Hope-Creating-Authority-Literature/dp/0226895114
White, J. B. (1990). Justice as Translation: An Essay
in Cultural and Legal Criticism. Essay in Cultural and
Legal Criticism, University of Chicago Press. https:/
books.google.co.in/books/about/Justice_as_Translation.
html?1d=X5QPKgsz ilC&redir esc=y

White, J. B. (n.d). Living Speech. https://www.flipkart.
com/living-speech/p/itmfcf4rzmxkbrjb

White, J. B. (1994). Acts of Hope: Creating Authority
in Literature, Law, and Politics. University of Chicago
Press.https://www.amazon.in/White-Acts-Hope/
dp/0226895106

Sontag, S. (2001). Illness as Metaphor and AIDS and Its
Metaphors. Picador, New York, https://www.scirp.org/
reference/referencespapers?referenceid=552182

White, J. B. (1994). Acts of Hope: Creating Authority
in Literature, Law, and Politics. University of Chicago
Press.https://www.amazon.in/White-Acts-Hope/
dp/0226895106

White, J. B. (n.d). Living Speech, https://www.flipkart.
com/living-speech/p/itmfcf4rzmxkbrjb

White, J. B. (2012). Justice as Translation. An Essay in
Cultural and Legal Criticism, DOI: http://dx.doi.org/10.10
80/0907676X.2012.662764

White, J. B. (n.d). Living Speech, Resisting the
Empire of Force. https://www.ebcwebstore.com/
product/living-speech-resisting-the-empire-of-
force?products_id=98772975&srsltid=AfmBOorwx-
SWmnkFNrOHWU®WiIi22Vec-
CtHr9dMzMuEFoJXgTwfLBhh7ESJc

White, J. B. (1994). Acts of Hope: Creating Authority
in Literature, Law, and Politics. University of Chicago
Press. https://www.amazon.in/White-Acts-Hope/
dp/0226895106

Jung, C. G. (1973). Answer to Job. Princeton: Princeton
University Press. https://en.wikipedia.org/wiki/Answer
to_Job

Jung, C. G. (1958). Answer to Job, https://www.reddit.
com/r/Jung/comments/hzipgq/answer_to_job_by cg
jung_ 1958/

Jung, C. G. (1989). Memories, Dreams, Reflections. New
York: Vintage Books; https://www.amazon.in/Memories-
Dreams-Reflections-Vintage-Jung/dp/0679723951

Jung, C. G. (1966). The Practice of Psychotherapy.
International Association for Analytical Psychology
Princeton, 16, 3-20. https://iaap.org/resources/academic-
resources/collected-works-abstracts/volume-16-practice-
psychotherapy/

Wolfson, H. A. (1961). Religious Philosophy: A Group
of Essays. Cambridge: Harvard University Press. https://
www.amazon.com/Religious-Philosophy-Harry-Austryn-
Wolfson/dp/0674759001

Wolfson, H. A. (1973). Studies in the History of Philosophy
and Religion. Cambridge: Harvard University Press.
https://www.hup.harvard.edu/books/9780674847651

49.

50.

51.

52.

53.

54.

55.

56.

57.

58.

59.

60.

61.

62.

63.

Wolfson, H. A. (1961). Religious Philosophy, Harvard
University Press. https://www.hup.harvard.edu/
books/9780674759008

Wolfson, H. A. (1973). Studies in the History of Philosophy
and Religion. Harvard University Press.
https://www.hup.harvard.edu/books/9780674847651
Jung, C. G. (1989). Memories, Dreams, Reflections. New
York: Vintage Books; https://www.amazon.in/Memories-
Dreams-Reflections-Vintage-Jung/dp/0679723951

Jung, C. G. (1952). Answer to Job, https://www.goodreads.
com/book/show/859807.Answer_to_Job

Jung, C. G. (1968). The Archetypes and the Collective
Unconscious. Princeton: Princeton  University
Press. https://books.google.co.in/books/about/
The Archetypes and the Collective Uncons.
html?id=Y c¢5SPIUIMyDwC&redir_esc=y

Jung, C. G. (1973). Answer to Job. https://cdnimpuls.com/
politiko.al/uploads/2019/09/C.-G.-Jung-Answer-to-Job-
Princeton-University-Press-1952.pdf

Jung, C. G. (1969). The Archetypes and the Collective
Unconscious. https://books.google.co.in/books/
about/The Archetypes_and the Collective_Uncons.
html?id=Y c¢5SPIUIMyDwC&redir_esc=y

Wolfson, H. A. (1956). The Philosophy of the Church
Fathers, Vol. 1: Faith, Trinity, Incarnation. Harvard
University Press. https://www.amazon.com/Philosophy-
Church-Fathers-Vol-Incarnation/dp/B001PU3T91
Wolfson, H. A. (1961). Religious Philosophy, Harvard
University Press. https://www.hup.harvard.edu/
books/9780674759008

Wolfson, H. A. (1973). Studies in the History of Philosophy
and Religion. Harvard University Press. https://www.hup.
harvard.edu/books/9780674847651

Wolfson, H. A. (1973). Studies in the History of Philosophy
and Religion. Harvard University Press. https://www.hup.
harvard.edu/books/9780674847651

Janoff-Bulman, R. (1992). Shattered Assumptions:
Towards a New Psychology of Trauma. New York: Free
Press. https://books.google.co.in/books/about/Shattered
Assumptions.html?id=dbl-AAAAMAAJ&redir_esc=y
Park, C. L. (2010). Making sense of the meaning literature:
an integrative review of meaning making and its effects on
adjustment to stressful life events. Psychol Bull, 136(2),
257-301. DOL: https://doi.org/10.1037/a0018301
Nussbaum, M. C. (1986). The Fragility of Goodness: Luck
and Ethics in Greek Tragedy and Philosophy. Cambridge:
Cambridge University Press. https://toleratedindividuality.
wordpress.com/wp-content/uploads/2015/10/the-
fragility-of-goodness-luck-and-ethics-in-greek-tragedy-
and-philosophy.pdf

Charon, R., Hermann, N., & Devlin, M. J. (2016). Close
Reading and Creative Writing in Clinical Education:
Teaching Attention, Representation, and Affiliation.
Acad Med, 91(3), 345-350. DOI: https://doi.org/10.1097/
acm.0000000000000827

. Ungar-Sargon, J. (2025). Divine Presence and Concealment

in the Therapeutic Space. EC Neurology, 17(5), 01-13.
https://ecronicon.net/assets/ecne/pdf/ECNE-17-01221.
pdf

J Psychol Neurosci; 2025

www.unisciencepub.com

Volume 7 | Issue 3|10 of 13



65.

66.

67.

68.

69.

70.

71.

72.

73.

74.

Ungar-Sargon, J. (2025). Epistemology versus Ontology
in Therapeutic Practice: The Tzimtzum Model and Doctor-
Patient Relationships. Advance Medical & Clinical
Research, 6(1), 94-101.

Ungar-Sargon, J. (2025). Sacred and Profane Space
in the Therapeutic Encounter: Moving Beyond
Rigid Distinctions. American Journal of Neurology
Research, 4(2), 1-9. https://staticl.squarespace.com/
static/5047de16e4b026a4c324cd81/t/681387¢577dc59
1a13622354/1746110438057/sacred-and-profane-space-
in-the-therapeutic-encounter-moving-beyond-rigid-
distinctions-187+%281%29.pdf

Ungar-Sargon, J. (2025). Revelation in Concealment:
Theological Reflections on the Therapeutic Encounter III.
American Journal of Medical and Clinical Research and
Reviews, 4(4), 1-12. DOI: https://doi.org/10.58372/2835-
6276.1286

Ungar-Sargon, J. (2025). The Absent Divine and the
Problem of Evil in Mental Therapeutic Encounters:
Insights from Jung, Hillman, and Drob. EC Neurology,
17(5), 1-15. https://ecronicon.net/assets/ecne/pdf/ECNE-
17-01224.pdf

Ungar-Sargon, J. (2025). Hermeneutic Approaches to
Medicine: From Objective Evidence to Patient as Sacred
Text. EC Neurology, 17(6), 1-10. https://ecronicon.net/
assets/ecne/pdf/ECNE-17-01231.pdf

Ungar-Sargon, J. (2025). Applying Hermeneutics to the
Therapeutic Interaction: The Act of Interpreting the Patient
History as a Sacred Text — Sacred Listening as Experiential
Encounter versus Rational Faith. International Journal of
Psychiatry Research, 8(1), 1-6. https://www.scivisionpub.
com/pdfs/applying-hermeneutics-to-the-therapeutic-
interaction-the-act-of-interpreting-the-patient-history-as-
a-sacred-text-sacred-listening-3775.pdf

Ungar-Sargon, J. (2025). Beyond Theodicy: The
Physician’s Existential Crisis. Advance Medical &
Clinical Research, 6(1), 102-105.

Ungar-Sargon, J. (2025), The Crisis of Language in
Therapeutic Practice: Integrating Wittgenstein, Heidegger,
Lacan, and Mystical Approaches. Journal of Behavioral
Health, 14(2), 1-6. DOI: http://dx.doi.org/10.33425/2832-
4579/25085

Ungar-Sargon, J. (2025). The Nature of the Animal
Soul and Possibility of Transformation: An Integrated
Approach to Addiction-Related Illness. American Journal
of Medical and Clinical Research & Reviews, 4(4), 1-26.
file:///C:/Users/Dell/Downloads/The+Nature+of+the+An
imal+Soul+and+Possibility+of+Transformation+An+Inte
grated+Approach-+to+Addiction-Related+11Iness.pdf
Ungar-Sargon, J. (2025). Sacred and Profane Space
in the Therapeutic Encounter: Moving Beyond
Rigid Distinctions. American Journal of Neurology
Research, 4(2), 1-9. https://staticl.squarespace.com/
static/5047de16e4b026a4c324cd81/t/681387¢577dc59
1a13622354/1746110438057/sacred-and-profane-space-
in-the-therapeutic-encounter-moving-beyond-rigid-
distinctions-187+%281%29.pdf

75.

76.

71.

78.

79.

80.

81.

82.

Ungar-Sargon, J. (2025). A New Vision for the Physician-
Patient Relationship: Integrating Spiritual, Intuitive,
and Holistic Dimensions. Advance Medical & Clinical
Research, 6(1), 75-82.

Ungar-Sargon, J. (2025). Questioning Divine Absence:
Interpretations of Exodus 17:7 through Contemporary
Theological Discourse Implications for Therapeutic
Language. International Journal of Psychiatry Research,
8(1), 1-7. https://www.scivisionpub.com/pdfs/
questioning-divine-absence-interpretations-of-exodus-
177-through-contemporary-theological-discourse-
implications-for-therapeutic-1-3774.pdf

Ungar-Sargon, J. (2025). Hermeneutic Approaches
to Medicine: From Objective Evidence to Patient
as Sacred Text. Advanced Educational Research &
Reviews, 2(1), 40-45. https://staticl.squarespace.com/
static/663e91ef0adb1b5f77al6efa/t/68028419363b845
8874a355b/1744995353830/Hermeneutic-Approaches-
to-Medicine-From-Objective-Evidence-to-Patient-as-
Sacred-Text-2025.pdf

Ungar-Sargon, J. (2025). The Unspoken Terror:
Mortality Awareness in Clinical Settings for Chronic
and Degenerative Disease. Journal of Behavioral
Health, 14(2), 1-10. https://staticl.squarespace.com/
static/663e91ef0a4b1b5f77al 6efa/t/67f494d60c1bas
1d565fe496/1744082134647/The-Unspoken-Terror-
Mortality-Awareness-in-Clinical-Settings-for-Chronic-
and-Degenerative-Disease-2025.pdf

Ungar-Sargon, J. (2025). The Profit Paradox: A Critical
Review of Pharmaceutical Industry Practices in
Modern Medicine. International Journal of Nursing &
Healthcare, 1(1), 1-13. https://staticl.squarespace.com/
static/5047de16e4b026a4c324cd81/t/681d4f4a2186b205
0dd9c08a/1746751307317/the-profit-paradox-a-critical-
review-of-pharmaceutical-industry-practices-in-modern-
medicine-189.pdf

Ungar-Sargon, J. (2025). Navigating the Depths: A
Framework for Caregiver’s Grief Work. Journal of
Behavioral Health, 14(1), 1-9. https://jbehavioralhealth.
com/articles/Navigating%?20the%20Depths%20%20
A%20Framework%20for%20Caregiver%20%20%20
$%20Grief%20Work

Ungar-Sargon, J. (2025). The Compromised Healer: Moral
Ambiguity in the Physician’s Role Through Literary and
Historical Lenses. The Journal of Clinical Review and
Case Reports, in press.

Ungar-Sargon, J. (2025). Navigating the Depths: A
Framework for Caregiver’s Grief Work. Journal of
Behavioral Health, 14(2), 1-9. https://jbehavioralhealth.
com/articles/Navigating%?20the%20Depths%20%20
A%20Framework%20for%20Caregiver%20%20%20
$%20Grief%20Work

J Psychol Neurosci; 2025

www.unisciencepub.com

Volume 7 | Issue 3 | 11 of 13



3.

84.

85.

86.

87.

88.

89.

90.

91.

92.

93.

94.

Ungar-Sargon, J. (2025). The Absent Healer: The
Problem of Evil, and Therapeutic Approaches to
Patient Suffering. American Journal of Neurology
Research, 4(2), 1-15. https://staticl.squarespace.com/
static/5047de16e4b026a4c324cd81/t/6813883e705¢8
635d0c191f6/1746110528520/the-absent-healer-the-
problem-of-evil-and-therapeutic-approaches-to-patient-
suffering-185.pdf

Ungar-Sargon, J. (2024). Healthcare Reforms Within
and Without. American Journal of Medical and Clinical
Sciences, 9(5), 1-7.

Ungar-Sargon, J. (2025). Applying Hermeneutics to the
Therapeutic Interaction: The Act of Interpreting the Patient
History as a Sacred Text — Sacred Listening as Experiential
Encounter versus Rational Faith. International Journal of
Psychiatry Research, 8(1), 1-6.

Ungar-Sargon, J. (2025). The Crisis of Language in
Therapeutic Practice: Integrating Wittgenstein, Heidegger,
Lacan, and Mystical Approaches. Journal of Behavioral
Health, 14(2), 1-6. DOI: http://dx.doi.org/10.33425/2832-
4579/25085

Ungar-Sargon, J. (2024). My Own Spiritual Crisis. Journal
of Behavioral Health, 13(4), 1-11.

Ungar-Sargon, J. (2025). A Healing Space for Caregiver
and Patient: A Novel Therapeutic Clinic Model Integrating
Holistic Healing Principles. Medical and Clinical Case
Reports, 4(2), 1-11. https://www.scivisionpub.com/
pdfs/a-healing-space-for-caregiver-and-patient-a-novel-
therapeutic-clinic-model-integrating-holistic-healing-
principles-3794.pdf

Ungar-Sargon, J. (2025). Sacred and Profane Space
in the Therapeutic Encounter: Moving Beyond
Rigid Distinctions. American Journal of Neurology
Research, 4(2), 1-9. https://staticl.squarespace.com/
static/5047de16e4b026a4c324cd81/t/681387¢577dc59
1a13622354/1746110438057/sacred-and-profane-space-
in-the-therapeutic-encounter-moving-beyond-rigid-
distinctions-187+%281%29.pdf

Ungar-Sargon, J. (2024). A Healing Space for Caregiver
and Patient: A Novel Therapeutic Clinic Model Integrating
Holistic Healing Principles. Medical and Clinical Case
Reports, 5(1), 1-11. https://www.scivisionpub.com/
pdfs/a-healing-space-for-caregiver-and-patient-a-novel-
therapeutic-clinic-model-integrating-holistic-healing-
principles-3794.pdf

Wiesel, E. (2006). Night: The Story of Wangari Maathai.
New York: Hill and Wang. https://www.amazon.in/Night-
Elie-Wiesel/dp/0374500010

Wiesel, E. (1976). Messengers of God: Biblical Portraits
and Legends. https://www.goodreads.com/book/
show/80583.Messengers_of God

Wiesel, E. (1978). A Jew Today. New York: Random
House. https://books.google.co.in/books/about/A_Jew
Today.html?id=pfVcAAAAMAAJ&redir_esc=y

Wiesel, E. (1998). And the Sea Is Never Full: Memoirs,
1969-. New York: Knopf. https://www.goodreads.com/en/
book/show/11173.And the Sea is Never Full

95. Wiesel, E. (1990). From the Kingdom of Memory:
Reminiscences. New York: Summit Books. https:/
books.google.co.in/books/about/From the Kingdom of
Memory.html?id=51RAAAAAMAAJ&redir_esc=y

96. Wiesel, E. (1975). Messengers of God: Biblical Portraits
and Legends. https://www.goodreads.com/book/
show/80583.Messengers_of God

97. Wiesel, E. (1978). A Jew Today, Random House.
https://books.google.co.in/books/about/A_Jew_ Today.
html?id=pfVcAAAAMAAJ&redir_esc=y

98. Wiesel, E. (1972). Souls on Fire: Portraits and Legends of
Hasidic Masters. New York: Random House.
https://books.google.co.in/books/about/Souls_on_Fire.
html?id=DkbXAAAAMAAIJ&redir esc=y

99. Newsom, C. A. (2003). The Book of Job: A
Contest of Moral Imaginations. Oxford: Oxford
University Press.  https://books.google.co.in/books?id
=noLNfCUVyjcC&printsec=frontcover&source=gbs_ge
summary_r&cad=0#v=onepage&q&f=false

100.Clines, D. J. A. (1989). Job 1-20. Dallas: Word Books. x1v-
lviii.https://www.amazon.in/Word-Biblical-Commentary-
Job-1-20/dp/0849902169

101.Brenner, (1995). A. A Feminist Companion to Wisdom
Literature. Sheffield: Sheffield Academic Press.
https://www.bloomsbury.com/us/feminist-companion-to-
wisdom-literature-9781850757351/

102.Newsom, C. A. (2003). The Book of Job: A Contest
of Moral Imaginations. Oxford: Oxford University
Press. https://books.google.co.in/books?id=
noLNfCU VyjcC&printsec=frontcover&source=gbs_ge
summary_r&cad =0#v=onepage&q&f=false

103.Janzen, D. G. (1986). Job. Atlanta: John Knox
Press. https://books.google.co.in/books/about/Job.
html?id=0hnLOAEACAAJ&redir_esc=y

104.Kleinman, A. (2020). The Illness Narratives: Suffering,
Healing, and the Human Condition. New York: Basic
Books. https://books.google.co.in/books/about/The
Illness Narratives.html?id=mvbNDwAAQBAJ&redir
esc=y

105.Magid, S. (2014). Hasidism Incarnate: Hasidism,
Christianity, and the Construction of Modern Judaism.
Stanford: Stanford University Press. https://www.sup.org/
books/religious-studies/hasidism-incarnate

106.Ungar-Sargon, J. (2025). Evidence Distortion and Clinical
Decision-Making: How Placebo and Nocebo Effects
Mediate Industry Influence in Prescribing Practices.
Journal of Behavioral Health, 14(2), 1-9.

DOI: http://dx.doi.org/10.33425/2832-4579/25086
107.Reb Zadok HaKohen. Tzidkat HaTzaddik. Mystical
aphorisms and teachings.
108.Reb Zadok HaKohen.
interpretations.
109.Green, A. (2004). A Guide to the Zohar. Stanford: Stanford
University Press. https://www.sup.org/books/religious-
studies/guide-zohar

110.Scholem, G. (1995). Major Trends in Jewish Mysticism.
New York: Schocken Books. https://www.amazon.
in/Trends-Jewish-Mysticism-Gershom-Scholem/
dp/0805210423

Resisei Laylah. Kabbalistic

J Psychol Neurosci; 2025

www.unisciencepub.com

Volume 7 | Issue 3|12 of 13



111.Ungar-Sargon, J. (2024). Revisioning Healthcare in a
Different Key. Archives of Case Reports: Open, 1(1),
01-07. https://www.opastpublishers.com/open-access-
articles/revisioning-healthcare-in-a-different-key.pdf

112.Ungar-Sargon, J. (2025). A New Vision for the Physician-
Patient Relationship: Integrating Spiritual, Intuitive,
and Holistic Dimensions. Advance Medical & Clinical
Research, 6(1), 75-82.

113.Ungar-Sargon, J. (2024). The Therapeutic Vision Non-
Conventional Healing: A New Paradigm. Journal of
Neurology and Neuroscience Research, 5(1), 54-59.

114.Ungar-Sargon, J. (2024). Effective Listening to the
Patient affects the Outcome. Journal of Neurology and
Neuroscience Research, 5(1), 92-98. DOI: http://www.
scieniqpublishers.com/wp-content/uploads/2024/09/
Effective-Listening-to-the-Patient-affects-the-
Outcome-2024.pdf

115.Ungar-Sargon, J. (2025). A New Vision for the Physician-
Patient Relationship: Integrating Spiritual, Intuitive,
and Holistic Dimensions. Advance Medical & Clinical
Research, 6(1), 75-82.

116.Ungar-Sargon, J. (2025). Beyond Theodicy: The
Physician’s Existential Crisis. Advance Medical &
Clinical Research, 6(1), 102-105.

117.Ungar-Sargon, J. (2025). Sacred and Profane Space
in the Therapeutic Encounter: Moving Beyond Rigid
Distinctions. American Journal of Neurology Research,
4(2), 1-9.

118.Lammers, A. C., Cunningham, A., Stein, M. (2007). The
Jung-White Letters. (1st edition). London: Routledge.
https://www.routledge.com/The-Jung-White-Letters/
Lammers-Cunningham-Stein/p/book/97815839119457srs
1tid=AfmBOopFItWa5zNpFpGCTQrjkCzqdIB81Rg3yO
Ce6LNKsWIITACD-dHe

119.Jung, C. G., & White, V. (2007). The Jung-White Letters.
In A. C. Lammers, A. Cunningham (Eds.), (Ist ed., pp.
7-9). London: Routledge.

120.Jung, C. G. (1973). Answer to Job. Princeton: Princeton
University ~ Press.  https://press.princeton.edu/books/
paperback/9780691150475/answer-to-job?srsltid=AfmB
Ooomlw4TLGUFL8nY64sHTWOSCKODydMu4uQznte
6BxCvwbb1A208

121.Lammers, A. C. (1994). In God’s Shadow: The
Collaboration of Victor White and C.G. Jung. New
York: Paulist Press. https://www.goodreads.com/book/
show/1034422.In_God_s_Shadow

122.White, V. (1955). Review of Answer to Job. Black Friars.

123.Jung, C. G. (1989). Memories, Dreams, Reflections. New
York: Vintage Books. https://antilogicalism.com/wp-
content/uploads/2017/07/memories-dreams-reflections.
pdf

124.Arnold, A. (2019). An Aesthetic Response: Job, Suffering,
and the Healing Power of Divine Beauty. Health Care
Ethics USA, 27(4), 8-15.

125.Steiner, G. (2001). Grammars of Creation. New Haven:
Yale University Press. https://yalebooks.yale.edu/
book/9780300097290/grammars-of-creation/

126.Arnold A. An Aesthetic Response, 12.

127.Arnold A. An Aesthetic Response, 13-14.

128.Arnold A. An Aesthetic Response, 12.

129.Von Balthasar, H. U. (2009). The Glory of the Lord, vol.
1, Seeing the Form. (2nd edition). San Francisco: Ignatius
Press.  https://ignatius.com/the-glory-of-the-lord-vol-1-
2nd-ed-gl12p/

130.Arnold A. An Aesthetic Response, 14-15.

131.Arnold A. An Aesthetic Response, 11.

132.Netziv. Ha’amek Davar on Torah. Multiple volumes

133.Etkes, 1. (2002). The Gaon of Vilna: The Man and His
Image. Berkeley: University of California Press.
https://www.ucpress.edu/books/the-gaon-of-vilna/pdf

Copyright: ©2025 Julian Ungar. This is an open-access article distributed
under the terms of the Creative Commons Attribution License, which permits
unrestricted use, distribution, and reproduction in any medium, provided the
original author and source are credited.

J Psychol Neurosci; 2025

www.unisciencepub.com

Volume 7 | Issue 3|13 of 13



